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REMARKS 


Upon 4 late 


PAMPHLET 


A431 
eee al HUMAN: Rzas0N, 


. is but a little while fince 
& this Pamphlet call'd a Plea for 
Human Reaſon came to my 
Hands. The promiſing Title 


made me ſomewhat eager to peruſe 


it, as expecting a Diſcovery of ſome 


new Inſults that might have been made 
upon the rational World, and ſo on 
Courſe to be entertained with Argu- 
ments unknown to former Ages, that 


A 2. the 


141 
the preſent Occaſion might more eſpe- 
cially require in its Defence: But 1 
found myſelf altogether diſappointed, 
there being nothing of that Nature to 


de met with: J only obſery'd; as in- 


deed it is obvious to any Reader, that 
the whole was wrote with the true Spi- 
rit of Deiſm; bold in Aſſertion, but 
defictent in Proof; audacious in En- 
quiry, but aſter ſuch Things that no 
mortal Man can ever come to the 
Knowledge of; clamorous for Truth 
and Reaſon, but through a wrong Pur- 
ſuit loſt as to both, and involv'd in Ig- 
norance and Error. 

What mov'd the Author to publiſſi 
theſe Papers, he declares in his Conclu- 
ſion to be his great Concern for the 

Dignity and Honour of Human Rea- 

ſon: As if Man had any Indignity of- 

fer'd him, ſhould his Maker undertake 

to teach him more perfectly, or by a 

larger Communication ſhould: vouch- 
fafe to inſtruct him, at what Time, or 
in what Sort ſoever he might pleaſe to 
impart it : And I queſtion not but our 

Author would be very thankful for 
1 | ſuch 


—=— 
ſuch an ineſtimable Benefit; were he 
not blind as to his own Imperfections, 


and therefore too proud to own the 
Want of it. 

Hence it is, that he thinks Deck 
to be highly reflected upon, and its ar- 
rogant Uſurpation immediately ſtruck 
at by the Right Reverend the Lord 
Biſhop of London, becauſe his Lord- 
ſhip has declar'd, Reaſon of itſelf to 
be an inſufficient Guide in Matters of 
Religion This, as our Author ſays, is 
his Lordſhip's Doctrine, the ſecond 
Head of his ſecond Paſtoral Letter; 
and as this Aſſertion is moſt undoubt- 
edly true of itſelf, fo is it in that ex- 
cellent Treatiſe very ſtrenuouſly and 
judiciouſly maintain'd, the whole be- 
ing a Work *altogether worthy his 
Lordſhip's great Character, and well 
becoming his Charge: But however 
true this Aſſertion may be of itſelf, or 
however ſerviceable to the Cauſe of 
_ Chriſtianity, could its Adverſaries at any 
Time be brought to allow the Truth 


of it; yet our Author draws from it Plea, p. 


the moſt dangerous Conſequences ima- 
ginable. 
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oe * 


ginable.” - That it is a Doctrine plainly 


derogatory to Human "Reaſon ; de- 
ſtructive of the Wiſdom and Goodneſs 
of God; repugnant to natural Religion; 
and the Holy Scriptures alſo; A bold 


Charge, and ſuch that I dare fay no 


Chriſtian Prelate, but more eſpecially 
the Biſhop of London, ſo great an Or- 


nament to his Church and Nation, but 
with the utmoſt Indignation and Ab- 
horrence would reject and deteſt. But 


I think it may very eaſily be made ap- 
pear, that no ſuch pernicious Conſe- 
quence can in any wiſe be deduc'd 
from his Lordſhip's Aſſertion; and tho' 
our Author has ſaid it, yet be ſeems to 
confeſs his Inability to- maintaih it, by 
dropping it at once, and declining the 


Proof of it. 


For to ſpeak to it briefly: Is God's 
Power or Wiſdom to be impeach'd, if 
he maintains his Prerogative of diſpen- 


ſing his Favours, and communicating 


the Emanations of his Knowledge, at 
what Time, or in what Manner him 


ſelf ſhall judge moſt expedient? Or is 
it derogatory to Human Reaſon, that 


it 


151 


it was not at firſt compleat and per- 
fect, but kept and reſerv d in an imper- 
fect State to be improv'd, ad vanc'd, or 
enlighten'd, according to the good 
Pleaſure of its Donor ? That the juſt 


Senſe of our Imperfections might be- 


get in us a Dependance upon God; 
That the Pride of Man might be a- 


bated from the Conviction of his own 
Inſufficiency, and that we might always 


be reſign'd and prepar'd with Readineſs 
to ſubmit to the Creator's Directions: 


It being certain that a Man who thinks 


his own Reaſon ſufficient, ſhould God 
ſpeak to him from Heaven, would turn 
his Back upon 'the Words of Omni- 
ſcience, and deſpiſe his Inſtruftions. 
And then I am very certain, that it 
cannot at all be repugnant to Natural 
Religion: For I dare affirm one Princi- 
ple of Natural Religion i is, that we be 
at all Times ready to receive and obey 
the Revelation of the Will of God ; 
and not to ſay we had no need of it, 
as being wiſe and ſafe enough without 
it. For this were to charge the Wiſ- 
ſow 6 of God with a ſuperfluous and 
unne: 
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unneceſſary Act in giving us a Revela- 
tion, when there was no Occaſion for 
it: That the Goſpel of Feſus Chriſt. 
and the Promiſes of Salvation and 
everlaſting Life through his Name, is 
a Revelation, cannot be deny'd, and the 


Truth of it is ſo well ſupported by the 


greateſt Evidence that Fact is capable 
of, that neither the Devil himſelf, nor 
any: of his Adherents have as yet been 


able to overthrow it. 


Now for God to beſtow this Reve- 
lation, when the Reaſon of Man was 
ſufficient without it, is a very vain, a 
very abſurd, and even a very uſeleſs, 
and therefore an irational Act in him, 
and by amazing Wonders of Omni- 
patence'in all Ages to atteſt the Truth 
of it, and by the Power and Aſſiſtance 


of his bleſſed Spirit to enable ſo many 


Thouſands in every Age without the 
leaſt Concern to abandon their Lives 
and Fortunes, and fo freely to ſhed their 
Blood in its daily Confirmation, muſt 
very grievouſly and ſeverely reflect 


upon the Juſtice, the Wiſdom and the 


Goodneſs of God in ſuffering all this 
for, 
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for no End, if bare unaſſiſted Reaſon 

were ſufficient without it; So that 
what you charge upon his Lordſhip's 
Doctrine and Aſſertion falls immediate- 
ly. upon your Head, and makes way 
for the more ready embracing as un- 
douhtedly true, what his Lordſhip de- 
clares to be the very evil and miſ- 
chievous Deſign of all ſuch Reaſoning, 
that it tends to leſſen the Eſteem of 
the Goſpel of Jeſus Chriſt, and to be- 
get a Contempt of it in the Minds of 
Men, that the Cauſe of Infidelity may 
be propagated with leſs Difficulty, and 
the Hearts of Men prepar'd for its Re- 
ception: This or nothing muſt be the 
Deſign in Theory; and with what Suc- 
ceſs it is carried on, I appeal to Expe- 


rience: And altho' you may now and Plea, p. 


then talk ſomewhat. favourably of Chri- 
ſtianity, as if it were the better Scheme 
of the two, as if it deliver'd Things 
ſomewhat more perfectly and compleat- 
ly, Sc. in order it may be to cloak or 
extenuate your Impiety, yet this 1s ea- 
ſily ſeen through, the Voice may be 
Jacob's Voice, but we are ſure the Hands 


are the Hands of Eſau; yet let their 
| B Pretences 
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Pretences be what they will, ſuch Wri- 
ters are the moſt dangerons Enemies 
to the Croſs of Chriſt, and therefore 
we ought evermore to pray agarnſt 
their Wickedneſs,' that their precious 
Balms may not break our Heads, and to 
eſteem all ſuch no other, than down- 
right Infidels in a Chriſtian Profeſſion. 

However, you care not totally to 
_ deſert this Argument, and rather than 
your Cauſe ſhould ſuffer, Reaſon muſt 
be ſufficient, or otherwiſe Man ſhall 
be innocent, and God himſelf directly 
charg'd with all the Abominations of 
thoſe unhappy Times: And therefore 
you boldly cenſure the Divine Diſpen- 
fations, and moſt audaciouſly impeach 


. the Goodneſs and Wiſdom of God, 
as pag 8, 14, 44 © 45, in leaving Men, 
as you there alledge, for ſo many Ages 


under an unavoidable Neceſſity of In- 
fidelity and Sin: This is indeed the 
ſhorteſt Way of dealing with an Al- 
mighty Power, and the readieſt Way 
of accounting for what by Human 


Reaſon we are utterly uncapable of 


accounting for; without having any Re- 


gard to the Conduct of Divine Provi- 
| - dence 
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; [ 12 } 5 
dence in Reference to all external Ef- 
fects, which, as it exceeds: our Capa- 
city and is altogether unknown and 
unſearchable by us, ſo the Senſe of its be- 
ing ſo greatly above us ought to teach us 


not to enquire ſo curiouſſi into the Se- 


crets. of it, nor raſhly to qudge or de- 
termine any thing concerning it: But 
what by the Thread:of your Diſcourſe 
you attribute to the Abuſe of Nea- 
ſon, which you ſay was at all Times 
ſufficient, would Men have attended to 
it, I impute to the actual Inſufficieney 


of it; for I cannot perſuade myſelf that Pleap 10 


for ſo many Ages together the Abuſe 
ſhould be ſo very; Univerſal, that no 


one Perſon ſhould be found of Know- 


ledge and Ability ſufficient to refute 
theſe Errors, and teach Mankind their 
Duty, and yet it is plain there was 
none. At the ſame Time, to charge 


N upon God, as you do, all the Superſti- 


tion, Immorality, and Enormity, of the 


Ages before Chriſtianity, is too horri- 


ble for me to come into; or if you 


aſk the Reaſon why Chriſtianity was 


not reveal'd much earlier, I am utterly 
| B 2 unca- 
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[ 12 } 
uneapable of making any other Reply 
than what the Scripture does for me; 
That God has the Times and Seaſons in 
his own Power; | and, that the Times 
of this Tgnttante" God 'wink'd at, but 
now commands all Men every where to 


repent: Or however impiouſly others 


may reflect upon the Methods of God's 


Providence, becauſe obſcure and my- 


ſterious to us, yet I am verily perſua- 


ded, as the P/almi/? ſays; Pſal. xxxvi. 6. 


That his Rightebuſae/3 | for ever land. 
lite the firong Mountains, though his 
Ways may be wnſearchable , » and Dis 
Ne paſt finding out. ow 
From hence you paſs to "A State of 
Innocence, as if ſomething might ariſe 
from thence in further Defence of your 


Plea, had not his Lordſhip, as you ſay, 


by Way of Prevention foreclos'd your 
Deſign, by affirming it a fallacious 
May to argue from the firſt uncorrupted 


State of Human Nature, to the preſent 


corrupt State of it And doubtlels it is 
ſo; for it is highly probable to believe, 
there is as much Difference betwixt 


the rational Faculties of the Soul be- 


fore 
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fore and after the Fall, as there is betwixt 


the ſenſitive Powers, when a Man is 
in perfect Health, and what they are 
when in a ſiek and diſtemper'd Condi- 
tion: In the firſt they are ſtrong, quick 
and vigorous; in the latter languid, 
oonfus d and impair'd, unable to in- 


form the Underſtanding aright, or truly 


and fenen to Ware _ IE to 
it. 

But were it otherwiſe, 85 you had 
the Liberty to make what Uſe you 
thought fit of this Argument, yet I 
cannot conceive how the Fall of Adam 
can be brought into the preſent Caſe; 
for it was not owing to the abſolute 
Inſufficiency of his natural Powers or 
Faculties to preſerve him; or to his 
own actual Abuſe of them that he fell ; 
but to a voluntary Tranſgreſſion of a 
Divine Command, a wilful Violation 
of a reveal'd Law. He was not bid to 
look within himſelf and conſult his own 


Reaſon, whether the Act he was about 


to commit was agreeable to it or no; 
but to remember that it was forbidden 
by God, and that under no leſs a San- 

ction 


4 | | U 145 | | 
= - Qion of Penalty than immediate Death. 
= So that this firſt Offence ſeems to be 
of the ſame Nature wich every wilful 
= Sin now committed againſt the Light 
= and Precepts of the Goſpel: And when 
Men make — thus wilfully 
criminal, neither the Sufficiency nor 
| Inſufficiency of Reaſon can aggravate 
* or extenuate their Guilt. But as his 
Lordſhip ſays, this moſt manifeſtly is 
a fallacious and uncertain Way of ar- 
guing; for although it cannot be de- 
ny'd but that ſufficient Reaſon was 
given to our firſt Parents to be their 

Guide, and to anſwer all the Ends of 

that State of Life they were plac'd 

in; yet I cannot at all be perſuaded, 

that it was ever intended to be their 

Guide in the Worſhip of God, or the 

more immediate Duties of Religion: 

For as it is highly reaſonable to think 

” they wanted not the Society of Angels 

before their Fall, ſo neither did they 

want their Guidance or Direction in the 
Worſhip of God. j 
bat it is impoſſible any Thing can 


he drawn rom hence, but what is full 
of 


— —— n 
—ͤ—w—— d 2ũ„ꝛͥ4C c K 
, - 


_— * — 
- 


—_—— 


244 —_ — 
0 * 
- 


-—_ ＋ꝙ— — „%% — — —— 2 — 
— 
- 


* - 


„ % * * — — * * N 1 — 4 K 
* * + ants vo LH FI + CD TT SN ˙ v0ö 4E „„ — CC xs a . 
he 5 os mY — YL v * 8 hero. - — - 2 N 
. . — 


[25] | 
of Fallacy and Uncertainty, is further | 
evident, if we conſider the unſpeakable 
Injury human Nature ſuffered 'in the 
Fall of Man. For ſhould it be allow'd 
that in Paradiſe Reaſon was ſufficient 
in Matters of Religion ; yet after 'the ; 
Fall, our Underflandings were ſo great- | 
ly obſcur'd, the original Brightneſs of 4 
our Souls ſo totally darkned, and the 
Light of Nature ſo nigh extinguiſh'd; . 
that, as Euſebius ſays*, there was a total 
Depravation of all natural Knowledge | 
of a divine Being; and that we were 4 
loſt, as to any true Notion of a God a. 
riſing from the Powers of Reaſon. So 
that there is as much Difference be- 
twixt theſe two States or Conditions | 
of Being, as there is betwixt Light and 7 
Darknels, and therefore no Analogy of : 
Argument, no Parity of Reaſon can | 

hold from one to the other. | 
Phe Next that gives Offence, is what 
his Lordſhip has declar'd ; That Neaſon, pal. Let 
in Matters of Religion, is left to Specula. Page 8. 
tion and Conjecture. And this is as un- 


» Enſebius Eecl. Hiſt Lib. x. c. iv p 285. de ho- 
mine lapſo. Tay at Ots Proixus 1140149 TAUTEY et- 


eratveg. 
doubtedly 


rr 
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? doubtedly true, as any one Aſſertion 
there made; and I think there is not any 


that ought to be queſtionꝰd: Yet altho' 


I ſhould allow you (which I will in no 


wiſe do) that Reaſon might give us a pret · 


ty juſt and full Comprehenſion of moral 


Duties, might ſet before our Eyes with 


ſome Exactneſs the Nature of Good 


and Evil, and legibly point out the Dit- 


fetence betwixt them; yet it does not 


from thence follow, that it muſt be able 
alſo to inform us truly of the Nature of 
God, or ſufficient to guide us ſo per- 
fectly in his Worſhip, as for us to be 
aſſur d that the Adoration we pay him, 
may be acceptable or agreeable to his 


Will, ſince a good moral Man may de- 


feat the End of his Worſhip, by his 
Manner of paying it, for want of that 
Direction which ariſes from reveal'd 
Religion; as is evident from the mon- 
ſtrous Corruptions in the Ages before 
Chriſtianity. But in order to reconcile 
you to this Opinion, I do aſſure you it 

was long ago publiſh'd to the World by 
_ © thoſe, who on all Hands were allow'd 


to * as complete Maſters of Reaſon 
and 


- 


| [ 17 
and Philoſophy, as any of their Time; 
and one of them, I am ſure, as little a 
Friend to Revelation, eſpecially to the 
Chriſtian Cauſe, as any of its modern 
Enemies, be they never ſo virulent. I 
mean Porphyry®, who in his Letter to 
Hue bo, acknowledges all that he ſaid 
concerning God, to be Matter of Con- 
jecture or mere Speculation. And if at 
a loſs in this firſt Notion, they may well 
be ſuppoſed to proceed in their fur- 
ther Advances with equal Uncertainty: 
You have his Words exactly, and in 
the very next Sentence that follows, 
he founds the Being of a God upon a 
bare Conceſſion. So very eaſy is it, if 
we truſt to our own Strength, to be 
loſt as to all Religion; and while we 
are reaſoning our ſelves out of Chriſti. 
anity to fall into Atheiſm at once. And 
his. Pupil Jamblichus, who took this 
Letter to Pieces, and wrote a very zea- 
lous and copious Anſwer to it; yet in 
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his 


/ e 
) | his Chap. $xi. § 1. e, declares the true 
— 5 Cauſe of all this Uncertainty, or rather 
Ignorance in Matters of this Nature, 
to be entirely owing to Man's abſolute 
Incapacity by his own Strength ever to 
arrive to any certain Knowledge of 
them. For Men being hindred and 
miſled by their Paſſions and Infirmities, 
their Sentiments of divine Things indeed 
were model'd by them and form'd ac 
cordingly. It ſeems therefore to me al- 
together reaſonable to believe, that if 
Man be unable of himſelf to form due 
Conceptions of the divine Nature, his 
5 Worſhip which he pays, muſt on courſe 
L be lame and imperfect, and therefore 
unacceptable to God ; becauſe not 
founded upon thoſe Conſiderations, nor 
directed by that Knowledge of his At- 
. tributes and Perfections, which is the 
c +. Foundation of all religious Worſhip, 
| and which are only reveal'd to us in 
Holy Scripture. To the want of this 
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it is to be aſcribed that Mankind, for 


ſo many Ages, was ſo greatly miſtaken 
in this Part of their Duty; either in 


= the ObjeR of their Worſhip, as robbing 


God of the Honour due to him alone, 


1 by deifying Creatures; or elſe in the 
Manner of paying it, as being always 


mixt and blended with Idolatry, Super- 


ſtition or Profaneneſs; from which in 


the ancient World, Reaſon was found 
(even by them that made the beſt Uſe 
of it) utterly inſufficient and unable 
to recover us, till by the Benefit of 
reveald Religion our Underſtandings 
were enlighten'd, our Reaſon rectified, 
and the Worſhip of God ſecured from 
the Danger of Error and Impiety. 

For your further Confirmation, 'and 


1 that I may the more fully convince you 
of the Truth of this, I wilt preſent you 
with the Opinion of Tach, who, TI think, 


had ſtudied all the Philoſophers, thofe 


celebrated Maſters of Reaſon, and di- 
geſted them as perfectly as any of his 
own Time, or of the Days before him. 
But then, as he was a Man of great Ca- 


pacity and a mighty Spirit, being Nul- 
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fits addifius jurare in verba Magiſtri : 
So he ſcorn'd to be govern'd by their 
Dogma's, and would in no wiſe pin his 
Religion upon the Sleeve of a Philoſo- 
pher, but choſe rather to truſt to Cu- 
tom or Tradition, and to be ruf'd by the 
Perſuaſions of his Anceſtors, and that 
for no other Reaſon, but becauſe the 
Philoſophers were, for the moſt Part, 
_ Hiſtaken. therein, !as generally deliver» ® 
iog what was wrong in Matters of Ne 
Ugiomccof Divinity & 44. 

And this indeed is evident to any one; 
tho“ hut little converſant in the Hea- 
tben Writers. For if you will look into 
their Theogony; what more obſcene, 
lewd and brutiſh? Or their Fheology ; 
what more beggarly, low and carnal? 
Or their Theurgy or miniſterial Offices ; 
Wg more filthy, butcherly and inhu- 
man? Or that Part of their Office which 


they: eſteemed as moſt divine, but was 


4 Miki enim unum \atis erat, ita nobis majores. 1 no- 
firos tradidifſe. Cic. de Nat. Deorum. Lib, han 
C.. IV. 

"Prodfertim cum iſti vis Philoſophi) platine A re- 
bus divinis n _ Cic, de Nat. Deorum, Lib. 
W. * vi. . 
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L 21 ] 
no other than Witeheraſt or magio 
Sorceries. 

Tho' in the Days of chis univerſal 
Darkneſs and Error, there might be 
ſome, that by long and tedious Journies 
for the Sake of Knowledge, by an elabo- 
rate Study and Severity of Life, and 
by a more conſtant Application of 
Thought, might do ſomething towards 
the Correction of theſe Abominations; 
yet whoever reads their Works, will 
ſoon diſcover, that, for one Excellency 
worth admiring, there are a hundred 
Abſurdities which' ought to be deſpiſed. 
So that to every Wiſe Man, a Chriſtian 
more eſpecially, they and their Admi- 
rers will ſeem to deſerve out Scorn, 
much more than our Envy or Imitation: 
For if here and there they ſay ſome- 
thing that may be rational and judici- 

ous, yet theſe Sayings: look more like 
the Intervals of Madmen, than the Re- 
fult of a ſettled or well inform'd Under- 
ſtanding: And as thoſe unhappy People, 


you know, will ſometimes talk as ra- 
tionally as the moſt ſenſible; yet you 
Would no more ſend a Perſon to Bed. 

9 5 | lam 


LW3 
uam to learn right Reaſon, than I would 


to your ſelf, or any other Deiſt, to be 
taught Chriſtianity. 


But from this general Charge will def. 
cend to a few Particulars: And that firſt, 


as to Virtue it ſelf, of which every ſtrag- 
ling Sect has had as wild Opinions; ſo 
that it was impoſſible by their Help, ever 
to fix the Mind, or come to any de- 
terminate Principle; and this amongſt 
the polite Greeks, who agreed in na- 
thing but the Name or Word, that 
Virtue was expreſs'd or ſignify'd by, 
that being allow'd to be Virtue by 

one, which was never eſteem'd ſuch by 
another. Yet as Euripides e, who was 
Plato's Companion in his Travels, in 
his Pheniſſe ſays, they agreed as to the 
Nature or Word for Virtue; but as to 
the Nature of a virtuous Action, they 


bad puzzled cs thro' a ny 


of Opinions. 
Neri is this only true of tem, if pers 
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Euripidis Phaeniſſæ, ver. 504, 505, &c. 
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| ſonally conſider'd, but may be verify'd 


from national Inftances: I will men- 
tion two principally, and both allowing 
what, I think, is as much againſt the 
Light or Dictates of Nature, as any 
Wickedneſs or Immorality whatever. 
I dare ſay, no Perſon will deny it to be 
one of the firſt Principles of Nature 
and Humanity, that Mankind take care 
of their Offspring, both for its Preſer- 
vation, its daily Nouriſhment and Sup- 
port; and accordingly the Thebans made 
a Law, obliging all under their Power 
to a juſt Performance of theſe Duries, 
(agreeably to our own Laws in this- 
Chriſtian Nation) where, by Reaſon of 
their extreme Poverty, the Parents were 


unable to apply to the Magiſtrate for 


Relief . Yer their Neighbours, the 


= Athenians, were ſo far from being in- 
fluenc'd by this excellent Law, that 


they allow'd the Expoſition of Infants, as 
X judging their Deſtruction in no wiſe 
criminal. 

f Nou®- he. —— yo, 4 oec. rei- 


e- e 1675 uahisa, 3); ed tio aries OnGaiw i,. 


x««disr, & quæ ſequuntur. lian Var. Hiſt. Lib ii. 
c. vü. 


Another 


[24] 
Another Thing, which, if 1 have 
any tolerable Senſe of human Nature, is 
as much againſt it as any other Wicked- 
neſs, and therefore I think ought equal- 
ly to be abhorr'd, is the Sin of Inceſt; 
and yet this, as very unnatural as it 
is, was allow'd by Law among the 
Per ſiaus, and vublickly avow'd by their 
Magi to be lawful, and continued to 
be deem'd ſo in Practice, from the 
Time of Semiramis to Alexander the 
Great, as is evident from Laertius, 
Quintus Curtius, and Ovid in his Re- 
lation of the inceſtuous Amours of Ciz- 
gras and Myrrha*, And the Commen- 
tator upon this Paſſage of Quintus Curs 
tiuc, recites the Words of a Heathen 
Moraliſt of the firſt Rank, That Good 
and Evil were now only to be diſtin- 


guiſh'd according as the Law of divers | 


| © Kai Gown you! & c valet 4 4 boyer;i li yvud u. Diog. 
Laert Proœm. 


Quippe apud eas Parentibus Stupro coire cum Li- 
beris fas eſt; Quint. Curt. Lib. viii. c. ii. Comment, 
ibid. 


— — Gentes tamen eſſe feruntur, 

1n quibus & Nato genetrix & Nata Parenti 

Jungitur, & pietas geminato creſcit amore. 
Ovid. Metam, Lib. x. v. 337- 
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Countries had diresy made them, and 
not at all to be known by the Light of 
Nature: So far was Man from being 
able to give a compleat or perfect Rule 
of Life, or to enat Laws agreeable to 
right Reaſon for the Government of 
the World, that all true Notions of Mo- 
rality were loſt and effac'd, nothing 
being eſteem'd Good or Evil, as it was 
eſſentially in its ſelf, but altogether ar- 


bitrarily, as either in its Turn might 


ſerve their Intereſt, or be of Uſe to ful- 
fil their Luſts, and gratify their Paſ- 
ſions; and then the moſt vicious Pra- 
ctices muſt loſe their Nature, notwith- 
ſtand the innate Turpitude and eſſen- 
tial Evil of them. Beſides theſe In- 


ſtances, the Maſagere, a People of 


Scythia, and the Getuli, a People of 
Africa, allow'd of Adultery and Inceſt 


in the baſeſt Manner: And our own 


Nation, if Cæſar may be believed, was 
in both, but in the Age immediately be- 


fore Chriſtianity, more deteſtably viti- 


h To yolv auth rag ois & dale, was" ols 3 6. 
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1 1 26 3 
ous than any i. And the Abriss main- 
tain d and defended Fraud, Theft, and 
Rapine, and honour'd the Memory of 
thoſe Perſons with the greateſt Reſpect, 
who were moſt ſucceſsful in them. 

To be ſhort, I would gladly know 
any one national Religion, not reveal'd, 
that could approve itſelf to right Rea- 
ſon, or was agreeable to the Nature of 


God, or thoſe Notions we ought to 


have of him, or any Summary. or Body 
of Laws, given at that Time to any one 


People under Heaven, that contained 


the Heads of our Duty, as to the mo- 
ral Offices of Life, without any Allay of 
Senſuality, without a Mixture of ſome- 


thing unreaſonable, vicious or impure; 
or any Thing \publiſh'd to the World 
for that End, that, if cloſely lookt into, 


would bear the Examination of So- 
briety and Truth; or was in any Ref- 
pect like the Law of God, undefiled 
and converting the Soul: And till you 


tell me this, I ſhall eſteem the Religion 


i De Britannis. Uxores babent deni guodenique in- 
ter ſe communes, & maximè Fratres cum Fratribus & 
Parentes cum liberis, . Czl. Comment. Lib. v. p. 54. 


of 


. 27 
of the Heathen World to be merely 
human, or worſe; and that all the abo - 
minable Idolatry, Carnalities and groſs 
Corruptions that attended it, were prin- 
= cipally, if not entirely, owing to the De- 
f cciency, or Toſufficiency of human Rea · 
ſon, from whence it was derived. 
nn the next Place, all Mankind was 
= at a loſs to known their ſummum Bo- 
num, or what their ultimate or ſupreme 
1 Happineſs conſiſted in, and therefore 
knew not to what End to direct their 
1 Lege and moſt valuable Endeavours. 
Porptyry in his Letter to Auebo „ de- 
xlares the utmoſt Felicity of Man, to be 
4 Elrogether uncertain, and that it was 
9 Pet to Conjecture: Of the other Phi- 
Loſophers ſome plac'd it in one Thing, 
1 I ome in another. The Srozcks, who 
Where chiefly follow'd, and to whom 
Ty adheres', declared it to conſiſt 
in a Life led agreeably to Nature; a 
Fublime Diſcovery, and much to the 
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gone: of "Fac Reaſon! 5 i 4 


the River Boer, was not as capable of 
this, as the Roman Orator.. 


the Providence of God, and be thank- 


before Chriſt, Plato is ſaid to be the 


had the cleareſt Notion of it ſeem'd 


[28], 


Mule or an Aſs, that ;dragg'd: a Boat up 


may here ſay ſomething as to Pro- 
vidence in the Government of the 
World, becauſe you tell us in Page 17. 
that without the Help of Philoſophy, 9 
we might from natural Reaſon, naked 3 
and untaught, learn to «knowledge f 


ful for the Benefits of it. I er J ; 

then how this came to lie buried and 
undiſcover'd for ſo long a Tract of 
Time; for it was not ſo much as namd 
in the old World, till, about 370 Years | b i 


firſt that ever mention'd ® it: However, 1 
this was actually deny'd by a great 
Party of Philoſophers, and they that 


to limit the Exerciſe of it to this World, 
their Knowledge of another Life being 
very little, or none at all; mene 


that Tully brings the Iihyrian Robber | 


Harpalus upon the Stage, declaring his 


N 
1 
wy” 


n Diog, Laert. vit. Plat. Lib, iii. Sect. 24. 
ſucceſs. 


OR 
ſucceſsful Robberies to be ſo many 
lividg Inſtances againſt the Providence 
of God: Tho! in general he delivers him- 
ſelf exceeding well in his ſecond Book 
bJe Natura Deorum; yet in his third 
he ſeems to queſtion whether or no 
the Gods do at all inſpect or govern 
the Affairs of the World, by reaſon of 
thoſe ſundry Misfortunes which befel 
a great many of his own Nation, whoſe 
worthy Deeds, in his Opinion, ought 
in this Life moſt juſtly to have enti- 
tled them to the Favour of Heaven. 
'Tho' to me the Notion of Providence 
ſeems ſo eſſential to the Idea of a God, 
that I can no more think of God with- 
out a Providence, than I can of a King 
without a Government, or. imagine a 
Sea without Water. 0 
But then, as to the Unity of the 
Deity, however ſome private Perſons 
might be perſuaded, yet, notwithſtand- 

n Ex quo efficitur id quod volumus, Deorum Pro- 
videntia Mundum adminittrari; atqui neceſſe eſt fi ſint 
Di, ut profecto ſunt, animanteis eſſe, nec ſolum anj- 
manteis, ſed etiam tationis compote*, inter ſeque quaſi 
civili conciliatione & Societate conjunctos, unum Mun- 


dum ut communem Rempublicam atque Urbem ali- 
quam tegenteis. Cic, de Natura Deor. Lib. ii. Sect. 3. 


Ke 
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ing you tell us the Heathen Deiſts 
(who. yon mean, I know not) agreed 
in the Belief of one ſelf-exiſtent Agent 
or God, Polytheiſm was the prevail. 
ing Opinion of Mankind, and Tu/ly 
moſt certainly gave into it; and in his 
ſecond Book De Nat. Deorum, de- 
clares that the Gods govern'd the 
World by having a 555 Agreement 


and right Underſtanding with one an- 
5 


in the rgth Page, c. you ſum up 
the Excellencies of human Reaſon, and 
enlarge upon its mighty Abilities; but 
What Occaſion for this at preſent, when 
God has done every Thing ſo admira- 
bly for us, that Reaſon has nothing 
left to do, but to afſent to it and obey 
it? Unleſs vou would rob him of the 
Glory due to his Name, and mot in- 
vidiouſly detract from the inexpreſſible 
-Greatneſs of ſo immenſe a Blefling, as 

preſumptuouſly ſuppoſing your ſelf, or 
any Number or Order of Men, equally 
able to beſtow it: Or to be plain, could 
-you have talked after this Manner, 


e Cic. de Nat. Deor, Lib. ii. Se. 59, 60, 61. 
" had 


BEE”, ow 
had you livd in a State of Nature, and 
had nothing but bare Reaſon” to in- 
ſtruct you? Tui, who ned in that 


State, affigns Reaſon its proper Pro. 
Lince, without dreaming of its having 
amy Abilities ſo great and extentive, and 
IX therefore no ſuch Appointments. Se 
that I fear in all you write of this Na- 
ture, you aRually abuſe the Light of 
=X Revelation by making it its own Ac 
verſary. For can you live in fo much 
Light, and ſhall no Glimmering break 
in upon your Soul? Take care there- 
fore you don't add to your Ingratitude 
the moſt dangerous Impiety, by turm 
ing God's Gift upon him, and attacking 


2 


1 him with his own Reaſon. 
In the 24% Page, you fay that the 
Haeathens worthipp'd God by many 
Mediators, Demons, and Herdes, not 
Knowing the true Mediator. Alas! 
*Zhow ſhould they know him who was 
not yet reveal'd to them nor come in- 
to the World? This therefore is to be 
attributed to another Cauſe; to their 
Want of Underſtanding, to their Ig- 
I norance in Religious and Spiritual At 
fairs, 
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they can no more he ſaid to be Mediators, | 


— | 5 n | \ a7 
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fairs, and to the Deluſions of Devils. 
What you inſinuate here I cannot con. 
ceive without Horror: I-have read in- 
deed, in the Heathen Theology, of tbe 
Diſtribution, of Spiritual Powers, into 
Gods, Demons, Heroes, Archons, Go. 
but I never met with any .of theſe that 3 
Was call q a Mediator. 

» Plata? tells us, theſe Demons are 3 9 
Sort of Beings af a mixt Compoſſtion. 
partly Divine, partly Hyman, that they 8 
carried Meſſages between zhe Gods and 
Men; But on this Account, were it true, 


than a Poſt that carries a Letter can be 
ſaid to be the Arbitrator. or Mediator 1 
of the Affair it contains. 1 
Pp hagarat, according to EY * 
taught the Air. was full of them, that 
they diſturb'd the Reſt of Men by "= 
frightful Dreams, and that they — 1 4 
Inch, ane bath upon Man and 
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Beaſt. + Macrobius ſays, they have their 
Names from Aires, as knowing the 
Affairs of Men: To which Lactantius 
= agrees, but tells us, they were un- 
clean Spirits, the Authors of all Man- 


ner of Evil, and that the Devil was 
their Prince, being call'd by Trz/- 

megiſtus Auqoricexns, Prince of D- 
© mons or Devils; that the Magicians 
=X play'd all their Tricks by their Afſi- 
ſtance, and that their Buſineſs was to 
deceive or impoſe upon the Senſes of 
Men: As to their Nature, Office and 
Power, his Cotemporary * Jamblichus 
will at large inform you; but I do 
aſſure you, that neither theſe nor any 
other Order of their Gods were ſtyld 
» ©} Mediators; and what I fear you aim 
gat by mentioning it here, I have too 
J much Charity to declare; yet I cannot 
4 but further remark what you ſay, that 
d they worſhipp'd God by theſe Demons, 


1E 1 
n i 


2 Macrobii Saturnalia, Lib. 1. c. 23. 
Lactantii Inſtitutiones, De Origine Erroris, Lib. 
2. e. 14. 


* Jamblichus de Myſteriis Egyptiorum, Se. 1. c. 5, 
9. in prima Sectione. 


* 


whereas 


1241 


whereas Fr had very little, or n 


Knowledge of the true God, theſe De- 
mons and other inferior Deities being 
in every Nation, the Jews excepted; 
the Tacks of the People, and with 
the reſt of their ſuperior Gods were 
equally worſhipped and adored by 
them. 


From this you advance very boldly 


| and declare, that the beſt Heathens be- 


liev'd and taught the Aſſiſtance of Di- 


vine Grace to enable Men to be vir- 
tuous and good. So very unwilling 
are you to allow we are in any Reſpect 
the better for being Chriſtians. It is a 


new Doctrine to me, and, as at firft 


Sight it appears, I know not whether 
the Impiety of it is moſt to be abhorr'd, 
or its Abſurdity to be laugh'd at: My 


own Perſuaſion is unſhaken, that as the 


Law was given by Moſes, ſo Grace and 
- Truth came by Jeſus Chriſt, whether 
you underſtand thereby Favour with 

God, or Spiritual Comfort and Abilities. 

I haye indeed read of ſundry Sorts 
of Inſpiration, Afflation, Enthuſiaſm, 
Extaſy, and as yourſelf may likewiſe 
TH SN” * 


: ag!) 


in Famblichus, * of People, that by the 
Power and Impulſe. of evil Spirits wer 
hardned againſt the Senſe of Fire kf 
extreme Burnings, and of their cut- 
ting themſelves with Lances, as on the 
Altars of Baal, and as to Appearance 
without any Senſe of Pain. But their 
Inſpiration never was any other than | 
that of their Prieſts, Propheteſſes and a 
Sibylls, when being poſſeſs'd and acted 
on by the Devil, they deliver'd his Ora- 
cles: I never heard that they thought 
their Gods were able to change Mens 
Minds from evil to good, to infuſe new 
Habits into the Soul, or by inviſible 
Operations to create virtuous Diſpoſi- 
tions, or by Spiritual Aſſiſtances to 
c.eontinue or advance the ſame to good 
Fffect: But to confirm the Truth of 
; this audacious Aſſertion, you give us a 
Sentence from the ſecond Book of 
Tul de Nat. Deorum, Nemo igitur - 
vir magnus (bonus had been much 
better for your Purpoſe) /ime aliquo di- 
vino affiatu unguam fuit. Had you not 
alledg'd this in Proof of your Doctrine, 


* Jamblichus de Myſt, Figypt. Sect. 3. c. 5, 6. 
| | 1 | 


F (7 
1 ſhould not have ſaid what J have as. 
to Inſ] piration, Sc. F will therefore 
Gd fe into the true Meaning of its 
ſee what Service it will do you. 
** this Place Tylly is repeating the 
great Actions of ſeveral "Roman Wor- 
thies, and reminds us alſo of ſome Gre: 
cian Heroes (tho* ſomewhat Roman- 
tick) celebrated by Homer; and ac- 
quaints us, that all they did was ow- 
ing to the perſonal Appearance of their 
Gods, coming to their Aſſiſtance in 
all Difficulties, animating, encouraging, 
and as it were inſpiring them to great 
Enterprizes, and uncommon Under- 
takings. 
And indeed the whole Senſe and 


| true Meaning of theſe Words is moſt 


agreeably given us by the admirable 
Mr. Addi ſon, who, in his Deſcription 
of the perſonal Bravery and Conduct 


of the Great Duke of Marlborough at 


the Battle of Blenheim, ſays, that he 


Inſpir d repuls'd Battalions to engages 


And taught the doubt ful Battle where, 
Fo ra ge. 
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So that I leave "ou to your divine 4 
fatus of Tully, hoping you will not 
take it ill, if by your Uſe and Appli- 
cation of theſe Words at preſent I | pro- 
feſs that I am the better enabled to 
judge how you may be inſpir' your · 
ſelf. 

After this you proceed to tax what 
his Lordſhip ſays in the 16 Page, That 
among the Philoſo ophers, many many of the 
greateſt have laid it down as a general 
Maxim, that all Things were uncer- 
tain. You ſuppoſe his Lordſhip means 
the new Academy, in ſhort you know _ 
not who his Lordſhip means, whether 
new, old, or middle Academy; but for 
the Truth of this I refer you to Diog. 
Laertinus's » Life of Pyrrho, who there 
makes a fourfold Diviſion of the whole 
Body of Philoſophers. Firſt Zetetics, 
who were always enquiring after Truth, 
Secondly Sceptice, who always ſuſ- 
pended their Aſſent, and if any 
appear'd like the Truth, would ever- 
more obſcure and puzzle it. Thirdly, 
Ephefics, who after the moſt ſucceſs- 

y Diogenes Laertius's Life of Pyrrho. . 
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ful Enquiry were ſtill unſatisfy'd. Fourth · 
ly Apboretics, or profeſs'd Doubters: 
Of thts laſt Sort was Pherecydes, as ap- 
pears; from his Letter to Tales: As al- 
ſo, Arceſilas, Democritus, Protagorass 
 Parrho, Timon of Phliur, Nauſiphanes, 
&c. 
' Now as there was this Sect ſo very 
Jiffidont. and diſtruſtful, ſo was there 
another as preſumptuous and aſſuming; 
and theſe call'd themſelves ©:az>1%as- or 
Lovers of Truth, who, like the Scep- 
tics of this preſent Age, were always 
clamorous for Truth, and to their ever- 
laſting Honour, both ancient and mo- 
dern be it ſpoken, Eficurus was of 
their 1 

. You further affirm, as in pag. 25. 
they did not really-doubt, but the con- 
trary is very evident from Tx/ly, * who 


lays, that the Truth lay hid in a deep 


„ Qui nihil et, nibil percing, nihil ſciri ** 
dixerunt; _— ſenſus, imbecillos animos, brevia 
Curricula Vitæ; & (ut Democritus) in profundo veri- 
tatem eſſe demerſam, opinionibus & inſtitutis omnia 
teneri, nihil veritati relinqui deinceps, omnia tenebris 
circumfuſa, dixerunt. Cic. Academ. Quæſt. Lib, x. 
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Abyſs. Nothing could be known with 
Certainty, but was as the ſundry Opi- 
nions and Inſtitutions of Philoſophers 
made it; and Porphyry, ” a great Man 
in all Reſpects (his Enmity to Chrifti- 
anity excepted) in his Book de Anima, | 
declares there is no Truth or Certainty 
to be had in Philoſophy, but that all 
Things were doubtful and uncertain. 

You begin your 26 Page as follows, 
with Reſpet? to the Immortality of the 
Soul and a future State, they were not 
ſo doubtful and uncertain as his Lord- 
ſhip repreſents them; with what Clear- 
neſs and Certainty they wrote of theſe 
Matters will appear hereafter : But to 
be ſhort, whatever they affirm'd as to 
theſe was not owing to the Strength 
of their own Underſtanding, or the 
Light of Nature, but was altogether to 
be attributed to Revelation: Thaler, 
z who firſt taught the Immortality of 
the Soul, is known to have receiv'd 
this and his Knowledge in Geometry 
from the Zgyprians or Fews, it being 


y Porphyr. de Anima. 
z Laertius in vita Thaletis. 
| that 


true Notion of the ſpiritual Nature of a 


that by Heathen Writers, the Egyp- 
tian Magi, Gymnoſophiſis and Jews 
were deem'd one People: But ſo far 
was this Philoſopher from having any 


Human Soul, that he affirm'd Amber 
and the Loadſtone to have Souls, by 
Reaſon of their attractive Quality: Py- 
thagoras, who according to Taliy; 
a came into {rely in the Reign of Tar. 
 quinins Superbus, taught the Immorta- 
lity of the Soul, which he learnt of 
Pherecydes Syrus; whom Tully there af. 
firms, though contrary to Laertiut, to 
have been the Author of it: But it is 
very evident, that what Pythagoras 
knew of the Immortality of the Soul, 
he had from the Egyptias and Per. 
* Magi, who always taught and main - 

ain d that the Soul was Immortal, and 
this undoubtedly they had originally 


from the Jeu, though ſomewhat ob- 


ſcurely retain d. And indeed, Tyr. 

goras is by ſome Þ aſſerted to have been 

a Jew by Extraction, to have read 

- Cic. Tuſculan. Queſt. Lib. I. c. 16. 

» LaRantius de vera ſapientia, Lib. 4. c. 2. | 
che 


IN. 

the Writings of Moſes, and to have 
been circumcis d in Egyet. However 
this may be, the Reaſon given by La- 
ertius, upon which he grounded the 
Immorrality of the Soul, will hardly 
bear examining; and then his Doctrine 
of Tranſmigration, as abſurd as it was 
he had from the Egyptian Prieſts. By 
which we may ſee, What a dark and 
caliginous Condition Mankind was in 
ſo far from conceiving any ſpiritual In- 
tereſt or Concern, that the Soul, by 
the Exerciſe of its own Powers, was 
not able to aſſure itſelf of its own. Im- 
mortality, till Life and Immortality 
were brought to Light thro the Guſpel. 

What Plato knew of this, he attain'd 
the ſame Way with the former; for he 
travell'd into Egypt, and convers'd with 
the Egyptian Prophets and Magi, as 
may be ſeen from Philoſtratus, Laer- 
tins, Lactantius, and St. Jerom : So that 
whatever they wrote on this Head, 
cannot be ſaid to be the Reſult of 
mere Reaſon or the moſt intenſe 
Thought, but was collected from ſome 
ſcatter d. Remains that might be left 

* the e the Children 
: of 
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4 of Iſrael, or perhaps from immediate 
1 Converſe with the Jews themſelves: 
And notwithſtanding this Doctrine of 
the Souls Immortality was ſo generally 
and publickly taught; yet the Sroicks, 
à very conſiderable Sect of Philoſophers, 
faid the Soul was Corporeal © and Ma- 
terial; that it might continue longer 
than the Body, but was not Immortal; 
but was finally ſubje& to Change and 
Alteration, to Diſſolution and Decay, 
which will more fully appear upon ex- 
amining your Quotation from Tully. 

It is to be obſerv'd, that in this Col- 
oquy, Tally declares himſelf not to 
talk decifively like an Oracle, but to 

deliver what ſeem'd moſt probable, and 
might be ſuppos'd to come neareſt 
the Truth; his Words you quote ex- 
actly, Permantre animos arbitramur, &c- 
that by the Conſent of all Nations the 
Soul was held to be Immortal. But in 
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chis he greatly contradicts himſelf; for 
hut a little before he detines Death to 
_ be. a Separation 4 of Soul and Body. 


- But, ſays: he, Some deny this, affirming : 


there is no ſuch Separation, but | that" 
Soul and Body undergo the ſame Fate, 
that both die and periſh together: O- 
thers, that there is an uctual Separation,. 
that the Soul. ſurvives tho Body though! 
but for a certain Time, and then laſes 
irs Exiſieuse, and ceaſes any longer to be. 
Others, that it was Immortal aud canti- 
nud for ever. So that I find the Immor- 
tality of the Soul was not ſo univerſally 
believ'd as that Aſſertion would imply. 
In another Part of his Book he gives 
us an Account, of the Origin, Opera- 
tions, Powers, as well as of the Im- 
mortality and Duration of the Soul, 
* but declares, that God alone muſt 
Mon igitur ipſa, que viderur notiſma res efſe, 
quid fit, primum eſt videndum:. Sunt enim qui dif- 
ceſſum animi a Cor pore putent eſſe mortem. Sunt qui 
nullum cenſeant fieri diſceſſum, ſed una animum & 
corpus occidere,. animumque in corpore extingyi ; qui 
diſcedere animum cenſent, alii ſtatim diſſipati, alii 
diu permanere, alii ſemper. Quid fit porro ipſe ani- 
mus, aut ubi, aut unde, magna diſſenſio el}, alis Cor 
ipſum animus videtur. Cic. Tuſfe. Queit. Lib 1. Sec. g. 
p Harum ſententiarum quz vera ſit, Deus aliquis 
yiderit, quæ veriſimillima, magpa quæſtio eſt. Cic. 
Tuſc. Lib. i. Seq. 1. 3 | 11 12 but 


C: 44 1 
determine Which Opinion was true; 
but himſelf Was not able ſo much as to 
gueſs which was moſt probable: Nay, 
ſo:far Wera they from being certain as 
to the Soul's Immortality, nt ſome of 
them denyd the very Being of a Soul, 
of which Number was f Dicearchuc and 
Artſioxenns, and that for no other Rea- 


ſon, but bedauſe they could not . 


ceive the Nature of it. 

From what has been ſaid, T don t. 
ſee how any thing could be learnt with 
Gertainty from the Writings of the 
Philoſophers, beyond what our Senſes 
report to us; neither can it reaſonably 
be expected there ſnould: For altho' 
ruth, as to its Exiſtence, eannot be 
deny d; yet conſidering the Shallow- 
neſs of our Capacity, the Difficulty of 
Enquiry, the Impoſitions our Senſes are 
ſubject too, and the fallible Means of 


Knowledge, it ſeems to me impoſſible, | 


by the Direction of human Reaſon only 
or the beſt Uſe of our natural Powers, 
ever to come to the Knowledge of it. 
Not that I would depreciate my own 


Dicearchus quidem & Ariftoxenus quia difficilis 
erat animi, quid aut qualis eſſet intelligentia, nullum 
omnino animum eſſe dixerunt. 


Nature, 
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Nature, or fay-any Thing that ſhould 
tend to the Diſhonour of Humanity, 
but muſt freely deelare, that while o- 


ther Men are examining Revelation by 


Reaſon, Iwill examine Reafon by Re- 
velation, and ſhall always judge that 
Reaſon to be moſt true, moſt convin- 
cing and ſatisfactory, that has the Suffrage 
and Authority of Revelation to ſupport 


its Concluſions and warrant its Dictates. ; 


Heſides, theſe Philoſophers were not 
only ' miſtaken as to the Nature and 
Providence of God, the Immortality 
of the Soul, and the eſſential Diffe- 
rences of Good and Evil, and the ul- 
timate or ſupreme Happineſs of Man, 
(the Reſt and only Support and Reme- 
dy againſt all the Evils of this Life) by 
| Reaſon whereof, Mankind Was . of- 
ly miſled as to the'W orfhip 
that they fell into the moſt 99 — 
Idolatry, were loſt as to the Dignity 


and Excellency of their own Nature, 


as having no Aſſurance that any Part 
of them ſhould live hereafter ; were con- 
founded and abuſed as to the true No- 
tion of Vice and Virtue, and therefore 
kee! every Day moſt ſhamefulfy as to 

Practice, 


di 
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Practice, for want of an unerring Guide 
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to direct them in their Duty; that 
which is Virtue in one Place, being 
Vice in another: But, indeed, in every 


reſpect they grew extreme ridiculous, 


andthat very early at Nome: Terence by 


Way of Deriſion, inventing the 8 Gn. 


thonici, a new Sect. And Horace, 
who underſtood human Nature, as well 
2 the beſt of them, aſcribes his Neg- 
lect of religious W orfhip, as groſs and 
impions as it was, to be owing to 


their Uncertainty, which occgſion d him 
to be toſs'd to and fro, like a Ship 


in a Storm, knowing not where to caſt 
Anchor, nor how to ſettle. I ſhall 
take but little Notice of the Words 
of Socrates yon repeat. from Tully, in 
regard to a Future-State ; for Tully 
himſelf did not believe them; he de. 
livers | them with a Sneer, — Sunr & 
vetera EA Græcis; and you know the 


. Tanquam Philoſophorum habent Diſcipline ex ipſis 
| Vocabula, Paraſiti itidem ut Gnathonici vocentur. 
| Terent Eunuch. AR. ii. Sè. li, 

k Parcus Deorum cultor & infrequens,  * 
Inſanientis dum ſapientiæ 

Conſultus erro, nunc retrorſum 
Vela dare, atque iterare curſus 
Cogor relictos. 


Hor. Ode xxxiv. Lib. i 
Greeks 
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Greeks were always ſuſpected, and 
that neither Tulliy nor any other had 
any great Opinion of their Integrity: 
Neither do I think they would trouble 


themſelves about another World, when 


all, or the greateſt Part of them thought 
their Exiſtence and Being to de fully 


ended and determin'd in this. 
Before I take my Leave of your Phi- 


joſophers, you muſt allow me to re- 
mark what Tuliy ſays of them i, in the 


ſecond Book of his Tu/tulan Queſtions; 


that they were addicted to all Manner 
of Vices, and never could behave, in 
any Reſpect, according to the Rules 
they laid down: From whence it is evi- 


dent all they ſaid was more for Ap- 
plauſe than Conviction, more out of 
Vanity and Oſtentation, than with any 


real Denen to inſtruct or reform Man- 
kind. And of theſe the four you 
chiefly mention, were guilty of the 
fouleſt Crimes, and groſſeſt Immorali- 


ties. Was not Plato inſatiably fond 
of inordinate Luſts, and that in a moſt 
deteſtable Manner, ſparing neither Sex? 
For he had his Phedrus, his Stella, and” 


8 Tuſcul. Quæſt. Lib. ii. 
| Pn 


Ty 

Alexis „ as well as his Archeanaſſi. 
Was not Soc#ates ſaid to be ſo addict. 
ed to unnatural Luſts, that his Name 
became a Proverb to after Ages? Was 
not Seneca baniſh'd Rome for his Adul- 
teries, and Tally upbraided with In- 
ceſt, and reproach 4 by Salluſt in the 
open Jeznate, for debauching his own 
Daughter? And theſe are the Men, 
from whoſe. wild Opinions and ſcat- 
tet d Scraps; you would make the 
World believe you could collect a Body 
of Laws and Doctrines, as ſerviceable 
and ufeful as the Goſpel. Theſe are they, 
whoſe weak and empty Authorities you 
would urge in Oppoſition to the bleſ- 
ſed Jeſus, in whom was no Sin, neither 
was Guile ever found in his Mouth. 

I ſhall not ſay any thing concerning 
the Papiſts, either as to their Idolatry, 
Superſtitions or Perſecutions: I pray 
for the Reformation of theſe, and all 
other Errors, and am ſorry ſuch Re- 
proaches can be faid of Chriſtians. 
Neither ſhall I engage in Defence or 
Excuſe of the Patrons of Fatality or. 
abſolute Decrees; it being impoſſible 
but that Offences will come; and may 

God 
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God, of his Goodneſs avert the Woe 
denousc d to the Cauſes of them. 
It muſt be own'd, indeed, that if we 


eonſult the Hiftory of che Church from 


tha Days of the Apoſtles to this very 


Time, we cannot find an age herein it 


has been free from theſe unhappy Cir- 


camſtances, but that it has heen diſtreſs d 


with Scepticks, Hereticks and Schiſ- 
Waticks at once; and as we cannqt, 
without extream Sorrow call to re- 
membrance the Limes that are paſt; 
ſp neither can we look upon our own, 
without Horror and Regret. Such is 
the. State of Chriſtianity. at preſent, a- 
mongſt us, lamentable. indeed to be 
conſider 4, but ſuch as cannot be de- 
ny d. To what this is owing, will ſoon 
appear, if we conſider how it has been 
the continual Study of a. great many, 
daily to traduce the Holy Scriptures, 
and to peryert the true Senſe of them, 
to countenance the baſe Deſigns of In- 
fidelity. and Licentiouſneſs, or other- 


Wiſe i9 puzzle. the Truth with obſcure 


Notions, or to weaken, and impair 
it by frivolous Diſtinctions; by the 


waalien Influence ,whereot. Men have 
b 31 G been 


Plea p. 


deen miſguided in Practice, corrupted 
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in their Morals, poiſon'd as to Princi- 
ple, and their whole Souls poſſeſs'd 
with invincible Prejudices againſt thoſe 
Truths, which ſhould ſerve both for 
their Guidance and Conviction: Vet, 
of all the Sectaries that ever were, 
none are ſo dangerous, none more ma- 
liciouſly ſet againſt Chriſtianity than 
our Heathen Deiſts, (Chriſtians I cannot 
call them, and indeed they abhor the 
Appellation) for theſe ſtrike, at the 
Roots of our Religion; are not diſſatis- 
fy'd with this or that Doctrine; have no 
Scruples of Conſcience touching Com- 
munion ; nor expreſs the leaſt Offence 
towards our Liturgy or Diſcipline ; theſe 


Things are beneath their Regard: They 


think they have ſeen ſo much Time loſt 


and miſpent in reforming Religion, that 


now theyare reſolved to give the finiſh- 
ing Stroke, by removing it wholly. And 


that you may not fail to ſignalize your 


ſelf in this great Work, you advance 


very remarkably, attempting nothing 


leſs than to prove Chriſtians worſe than 
Atheiſts, becauſe they diſagree about 


33,34 the F undamentals both of natural and 


reveal'd 
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reveard Religion: And to effect this, 
you tell us, there are thoſe that queſtion 
whether there are three Gods, or one 
God; but who theſe are 1 know not. 
You tell us alſo, that the Unity of God: 
is the primary Article of natural and re- 
veal'd Religion: How ſure it may be ſo of 
natural Religion, you that are ſo come. 
pleat « Maſtey of it, can belt declare; but 
in reveal'd we find a Trinity of Perſons in 
the Unity of the ſame Deity; and accord - 
ing to the Goſpel, you muſt believe in 
the Son and the Holy Ghoſt, as well as the 
Father, there being three that bear Re- 
cord in Heaven, the Father, the Son and 
the Holy. Ghoſt, and theſe three are one. 
You further quote a Perſon, who has 
wrote Remarks upon Dr. Clarke's Cate- 
ehiſm, whoſe Words are, That there in 
but one God is probably argu'd from Rea: 
ſon and antient Tradition, and is certain. 
ly prov'd from Scripture: But that the 
aue God is the Father only, excluſive of 
ell other Perſons, is not known by the 
Light of Nature to be true, but is known 
by the Light of Scripture to be falſe, and 
zs by all the ancient Churches accounted 
Ferch. Imuſt own I never ſaw the Ca- 
G 2 techiſm 
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teoHiſchy or the Remarks, but am ſd fur 
from condemning it with you, for an 
extravagant Falſhood, that I judge it to 
be very rational and very conſonant to 
the Chriſtian Faith; for no Man can 
demonſtrate the Unity of God wich that 
Certainty from Reafon, that I cart prove 
it from Scripture; and the Reaſoh of the 
ancient World moſt certainly was al- 
together inſufficient and utterly unable 
todo chis, or they had never gone into 
_Polytheiſm ſo univerſally, as they did: 
For that the Religion of thoſe Days, 
whether of Heathens or Heathen, Deifts 
(if there were any-fuch) conſiſted in the 
_ Adoration of a Multiplicity of Gods, is 
tod notorious to be deny d. And then 
that the ancient Church taught the Son 
and the Holy Ghoſt to be equal in God: 
head and one with the Father, is evi- 
dent from the Hiſtorians that wrote a · 
bout the Time of the Ay ian and Macedo- 
nian Hereſy, when the Divinity of thefe 
two Perſons was principally controvert- 
ed: Take their Teſtimonies as follows, 
by which you ſee, they never thought 
the one God to be the Father 8 
excluſive of the other Perſons; as 
rw 
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Socrates , ſpeaking of the Son only, 
ſays; that He unf | coexiſtent, con fu. 


tial, coeternal with the Father; and 
SW Somenl, that the Son alſo was coeter- 
nal with the Father: And Sbcrares as 
gain in, That the Exiſtence of the Son 
— coeternal with the Father's. And 
then when they ſpeak of the whole Tri- 
nity of Perſons, theit Style isn, as a Tri- 
nity equal in Glory; and more fully and 
expreſly the ſame Author o declares, 
that in a Trinity of Perſons, there ex- 
iſted one and the ſame Deity of the Fa- 
ther, the Son, and the Holy Ghoſt, be- 
ing equal in Power and equal in Glory 
alſo. To confirm all which, you may 
look upon theſe further Teſtimonies 
from nen all which are fo 
very 
ed r e . 
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very full and expreſſive of the ſame- 
Deity in the three Perſons, having the 
ſame Exiſtence, Power and Supremacy, 
without the leaſt Excluſion, Diverſity. 
or Niſtinction of either; that by the 
little acquaintance which you ſee Ihave 
with Antiquity, I hope it appears how- 
ſcandalauſly falſe your Aſſertion in the 
36th Page is, That it was the unanimous: 
Faith of all tha antient Antenicene and 
Nicene Churches, drawn from Scripture,. 
that the one ſupreme God is the Father, 
in Diſtinction to the Son and Spirit; ad- 
ding alſo, that Neither of which divine 
Perſons are ever ſtyl d the one God. And 
this you ſybjoin as ſtrengthening what 
you had ſaid before; and it may be as 
you ſay ; neither do I ſee the leaſt Rea- 
ſon againſt ir. That our Lord, the bleſſed 
Saviour of the World, did not declare 
himſelf in ſuch Manner, is allow'd by 
Latantins a, and the Reaſon alſo given 
yl 5 
4 A Alen dec ru) oidev i ixxAnoica, vi; Oh; 6 oc 
naſięg. NaJrg i tyros ar», d.. iu ν , 
2 &'y 160 FVED path TAC bb, ul dn, ua dior), 
Ni xe n revly , uur a beat yeupar, 
b Oe 0h, vga cuoourioy wh ovoar © avrig tav- 
Tory7®», © d, xverory)@». Noet. Her. p. 483. 
A llle vero exhibuit Deo fidem ; docuit enim quod 


unus Deus eſt, eumque ſolum coli oportere, nec unqua - 
416 


[ 33] 

by him: Fot ſays he, ſpeaking of our 
Saviour, He never ſaid he was God, on 
the one God, fince ſuch a Declaration 
never would have anſwered the End of 
his Miſſion ; it would have tended more 
fully to eſtabliſh Polytheiſm and Idola - 
try, which he came to deſtroy, and have 
raiſed falſe Notions of his divine Nature, 
that it might be ſeparate or diftin& 
from that of the Father; but he ſaid of 
himſelf, I and my Father are one And 
the Son and the Holy Ghoſt are frequent- 
ly call'd God in Scripture, have the-At- 
tributes of the divine Nature given them, 
and by the Primitive Church - confeſs'd 
to be equal in Exiſtence, Power, Maje. 
ſty and Glory, Sc. with the Father. 

You ſtill proceed to talk of Dr. Clarke's 
Catechiſm, and the Remarks upon it: 
Jam a Stranger to the whole Contro- 
verſy ; but if you will have my Opinion, 
as to divine Ordinances, which you here 
touch upon, I will freely give it you, 
Obedience to ſuch. Precepts is, in its 


ſe ipſe Deum dixit, quia non ſervaſſet fidem ; fi miſſus 
ut Deos tolleret, & unum aſſereret, induceret alium 
præter unum. Hoc erat non de uno Deo facere præ- 
| conſum, nec ejus qui miſerat, ſed ſuum proprium ne- 
gotium gerere, ac ſe ab eo, quem illuſtratum venerat, 
— Lactant. Lib. iv. de vera Sap. c. xiv. | 


Nature 
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Nature, — or the ſame with any 
other Virtue, and Diſobedience to them 
is a motal Evil, or worſe, as having Im- 
piety added to its Enormity, And in 
Matters of Religion the Obſer vation of 
_ diving Ordinances bas an equal Ten- 
deney to Salvation with moral Duties; 
ir is egregiouſly ſinful to coptemn them, 
and wWheut the Obſervation of them, 
the moſt virtuous have no claim to Sal- 
with them, and by their Wiekedneſs 
forfeit all the Benefits and Privileges of 
them. The Covenant of Grace being 
made upon certain Conditions, into 
which all muſt be admitted, according 
to divine Inſtitution and Appointment, 
neither has it promiſed Salvation to the 

moſt virtuous Unbeliever. 
But leſt any Authority or Rm 
' ſhould be given to the Ordinances. of 
God, on this Account; . leſt Holineſs 
ſhould be preferr'd to Morality, and the 
Chriſtian Diſpenſation get ground of 
the rational Scheme, you think Reaſon, 
(as Page 49.) if Men would make a right 
U/e of it, to be equally ſufficient for ob- 
rung the divine Favour and Accep- 
[ 3 


PW WW UT we Wy wh G7) AE. WW © 0ow9 > WW" 7 TT .2xc:- 


CP i... .. A on. io 


[57] 

tante, and therefore (without the Help 
of the Goſpel) 8 ſufficient Guide in Mat- 

ters of Religion, Can any thing he more: 
impiouſly or audaciouſly thrown in the, 
Face of a divine Revelation? And this, 
in the Cloſe, you will prove from Rea- 
ſon and Scripture. What Service Reaſon 


could do you in former Times, has been 
pretty well ſhewn already; and I am 


very certain you would be as far to ſeek, 
as ever the ancient World was, had you 
not Revelation to abuſe. And as for 
Scripture, what you have hitherto quot- 
ed, is moſt grievouſly wreſted and miſ- 
applied; but I think none more than thie 
Text that offers, Achs x. 34, 35. O @ 
Truth I percetve that God is no Reſpecter 
of Perſons; but in every Nation be that 


ſeareth God and doth Mr is 


arc with him. 

W hat you would infer from this gerip⸗ 
ture is, that all Men of every Perſuaſi- 
on, whether Pagan or Mahometan, 
Deiſt or Jeu, have an equal Claim to 
the Mercy and Favour of God with any 
Chriſtian, upon Condition of their do- 
ing Righteouſneſs, and behaving ac- 


cording to the Laws and Precepts of 


H Mora- 


138 ] 
Morality: So that the Profeſſion of 
Chriſtianity brings no Advantage to 
any Man; notwithſtanding we do moſt 
aſſuredly believe, that our Saviour was 
call'd Jeſus, becauſe he would more eſ- 
pecially ſave his People that believe in 
bim, from their ius, and are alſo told, ex - 
cluſive of all other Aſſurances, that there 
is #0 other Name under Heaven given, 
whereby Men ſhall or can be ſav'd. 
How far theſe Words will maintain 
ſuch an impious Doctrine, which robs 
Chriſtianity of all its glorious Privileges, 
and debaſes it to ſo low a Degree, will 
ſoon appear, if we attend to the Occa- 
_ Hon of them. 

Cornelius being a Religions Gentile, 
and one that had evidenc'd the good 
Diſpoſition and pious Temper of his 
Soul, by frequent Acts of Charity 
and Deyotion, is by the Appearance of 
an Angel, vouchſafed the Direction of 
Heaven, and order'd to ſend for Peter, 
to inſtruct him what he ought to do 
further. Accordingly his Servants are 
difpatch'd to Joppa, who find Peter at 
his Devotions, during which he ſaw a 
Viſion, and was thereby admG6ritth'd of 

the 
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the great Error of the cui, in perſuad- 

ing themſelves that Salvation belong'd 
to them only, and enabled alſo with 
Boldneſs to declare, that according to the 


great Command and original Commiſ- 


ſion of his Maſter, he was o teach and 
baptize «ll Nations, without Exception, 
that God was #0 reſpetter of \ Perſons, 
but that all were the Children of God, 
by Faith in Chrift Feſws, There being 
neither Jew. nor Greek, bond nor free, 
Male nor Female, for free we ail are in 
Chriſt jeſus; and if Chriſt's, then Abra- 
ham's Seed and Heirs according to the 
Promiſe; which Promiſe was long be- 
fore made to Abraham, that not any 
one or other Nation, but that all Ge- 
nerations bf the Earth ſhould be bleſſed 
in him, The Apoſtle hereby being 
fully convinc'd of this Truth, goes im- 
mediately to Cornelius, magnifies the 
Goodneſs of God in the very extenſive 
Bleſſing of the Goſpel, as being in no 


- wiſe limited or confin'd to any one fa- 


vourite People, God being no Reſpecter 
of Perſons, but that all Nations under 


Heaven were equally capable of his Fa- 


vour and Love. And then: that a bare 
H 2 doing 
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doing of Righteouſneſs may not be e- 
ſteem' d of it ſelf ſufficient; he is, by the 
Apoltle taught what to do further, in 
order to be ſav d: that is, to be baptiz- 
ed and to be made a Member of Chr iſt's 
Church, according to his own Inſtitu- 
tion; and being ſo admitted into it to 
be entitled to all the Bleſſings and Pro- 
miſes of it. In ſpeaking ſomewhat more 
fully: to this, I will briefly obſerve, that 
if his good Works had been of them. 
ſelves fafticient, there was no Occaſion 
for inſtructing him what he muſt do fur. 
ther, and the Apoſtle alſo muſt be guilty 
of a very ſuperfluous Act in having him 
baptized: All which is done to manifeſt 
the Neceſſity of complying with divine 
Ordinances, tho* adminiſtred by Men, 
as is plain from the Silence of the hea- 
venly Viſion, in not giving Cornelius 
Inſtructions, but ſending him to Peter 
for them. So that no more is to be 
underſtood by his being accepted with 
God, on Account of his Righteouſneſs 
and good Works, than that they were 
ſo many Evidences of his nat being far 
from the Kingdom of Heaven, and Proofs 
of his great Worthineſs, as well as the 


moſt 


== 

moſt devout Few, to be admitted into, 
and be made a Member of, the viſi 
ble Church of Chriſt. From all which, 
duly conſider'd, we have the Teftimo. 
ny of Heaven and Earth to confirm the 
Excellency and Neceſſity of divine Or- 
dinances; that Heaven it ſelf would not 
ſuperſede nor vary from its eſtabliſh'd 
Order, but that all Men muſt ſubmit to 
and abide by the Ordinances of Ch iſt. 
as well as their own Righteouſneſs, if 
they will have their good Works final- 
ly accepted; or their evil ones forgiven... 

What is here ſaid as tothe Trinity, 
dome Oraiaiides; Sc. being occaſion'd 
by your mentioning Dr. Clare, I hope 
you'll patdon the Digreſſion, if before I 
take my leave of ſo great Character, I 
ou you a further Taſte of his Divinity. 

And that in Relation to the Divinity 
or Deity of the Son of God, the ſecond 
Perſon of the bleſſed Trinity, as the Dr. 
delivers himſelf in his Boyles Lectures 
Page 165, where, ſpeaking of God the 
Father, his Words are, That he did be- 
get or produce 4 divine Perſon, God of 
God, in whom dwells "the Fullneſi of 
divine * — excepting abſolute 
Supre: 
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Supremacy, Independency or ſelf Origi- 
gution. Now we believe the Son to be 
very and eternal God; but how can 
that Perſon at all be ſo, who is inferior 
to another, as to his Power, and as to 
his Being dependent alſo: So that our 
davionr muſt be ſuch a God, or ſuch a 
Creature, as the World never heard of 
before. The Dr. here ſeems entirely 
to have abandon'd\ Revelation, this be- 
ing altogethet the Product of moſt ex: 
quiſite Reaſon. Such a Bleſſing to a 
Chriſtian. Nation is a mathematical Di. 
vine. Neither muſt I; omit remarking 
what he ſays of Nature and Miracles; his 
Definition of. Nature in p. 222, is very 
good; that it is the Hill of God pro: 
ducing ceri ain Effect: in a continued, re- 
gular, conſtant and nniform Manner 
By which tis evident that the Courſe of 
Nature is ſubject to none but the Author 
of it, and therefore no change can in any 
wiſe be wrought, nor Variation made 
from its ſettled; Courſe, nor its Opera- 
tions alter'd or over · ruled, eſpecially in 
any miraculous Way, but by the imme- 
diate Interpoſition of God, or ſome other 
—_ I or delegated by him, 


Quite 
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Quite contrary to this, in Page 225,'is 
the Power he allows evil- Spirits, of be- 
ing able to work any Miracles, Creation 
and raiſing from the Dead excepted. But 
this Allowance is altogether unreaſona- 
ſonable and unwarrantable; for in any 
other Miracle the Courſe and Power of 
Nature is actually ſuperſeded, and over- 
turn'd. So that if Evil Spirits can work 
Miracles, they can ſubvert or over-rule 
the Courſe of Nature, which in Effect is 
the ſame as to affirm that zhey al/o can 
over -· rule the Will of God. But it is to 
be believed that Evil Spirits cannot do 
any real Miracle; for theſe being crea- 
ted, and of a finite Nature, are ſubject to 
the Laws and Rules of it, as all other 
created Beings are; and nothing finite or 
limited, can reverſe, alter or ſuperſede 
the Courſe of Nature, which is govern- 
ed and. directed by an infinite Hand: 
Beſides, I dare ſay, could the Devil work 
Miracles, we ſhould have ſo many of 
them, that it would puzzle all you migh- 
ty Men of Reaſon, to form Rules where. 
by yourſelves, and the reſt of Mankind, 
might be enabled with, Certainty to di- 


{tinguiſh 
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Ringuiſh what was naturgl, from what: 
was miraculou s 

Inow come oidbſerye. your aſt Page; 
where; as in other Places, you make Re- 
_ velation equally inſufficient with human 
Reaſon, on Account of the ſuperſtitious 


Enormities and Wickedneſs of Chriſti- 
ans. So that if Reaſon were inſuffici- 
ent in this behalf formerly, Chriſtianity: 
is no leſs ſo at preſent; and therefore if 
the Sufficiency of Reaſon is not granted, 
you are reſolv'd Revelation ſhall under - 
go the ſame Fate; and if your Reaſoning. 
can take Place ſhall be deem d inſuffi - 
cient alſo. And thus, indeed, you have 
not fail'd to take all the Advantages: 
poſlible againſt Chriſtianity, from the 
Immorality and Diviſions of its Profeſ- 
ſors; thus you prevaricate in one Page, 
and reproach in another; but in both 
your Candor and — are equally 
viltble. ach f f 
T bat the World was full of * mak 
abominable Practices in Morality and 
Religion, when under the Government 
of human Reaſon, is owing entirely to 
che . Inſufficiency of Reaſon, 1 
| dire 
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direct, command orenjoin what was bet. 
ter; and therefore the Inclinations of 
Men, tho' never ſo vicious, and the Inſti- 
tutions of Religion drew the ſame Way; 
and in ſerving their Luſts, Men were ve- 
rily perſuaded they ſerv'd God alſo, But 
under the Goſpel it is far otherwiſe; every 
Thing is now ſet in its full Light, even 
the minuteſt Duty pointed out, without the 
leaſt Doubtfulneſs or Ambiguity ; ſo that 
its Sufficiency, if Men will be govern'd 
by it, can in no wiſe be queſtion'd or ar- 
raign'd: And to conclude its Inſufficiency. 
| becauſe it may be ineffectual to accom- 
pliſh the Obedience and Perfection it re- 
quires, I am ſure is a very unfair and un- 
reaſonable Way of arguing; the Abuſe of 
Precept being in no wiſe an Argument 
of its being faulty or deficient. There 
are, it is to be fear'd, a great many wick- 
ed Chriſtians; but I dare affirm not one 
for a thouſand in the Heathen World: 
But on the other Hand, of thoſe that ex- 
cel in Virtue and good Works, a thouſand 
for one ; and that more eſpecially in the 
more illuſtrious Virtues of Charity, Hu» 
mility and Forgiveneſs of Injury, which 
were very rarely, if at all, heard of in the 


Heathen 
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Heathen Ages, the Practice of theſe being 
deemed too low for a' Man of Spirit, — 
from miſtaken Notions were thought to 
betray a ſoft and ſervile Temper, unworthy 
the Majeſty and Greatneſs of Human 
Nature. And hence it was that their 
Laws and Religion, all the World over, 
encouraged the fouleſt Abominations, 
eſteeming that to be moſt laudable, and 
honouring it frequently as the moſt vir- 
tuous Action, which was no other than 
ſome great Wickedneſs commirted with 
Succeſs. | 
His Lordſhip, according to what you 
ſay, Page 48, is of Opinion, that theſe mi- 
ſtaken Heathens, that made the beſt Uſe 
of the little Light they had, cannot fail to 
be mercifully dealt with by infinite Juſtice 
| and Goodneſs; but then, this Opinion, as 
to the Reaſonableneſs of ſuch Mercy and 
Pardon, mult be founded upon the invin- 
cible Ignorance of their Duty, the very 
beſt that they did, being far from what 
was good, becauſe they knew not how to 
do better; whereas had Reaſon been ſut- 
ficient, there is no room to expect any 
ſuch Mercy, but rather the ſevereſtPuniſh- 


ment for the Abuſe and Contempt of it; 
and 
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and God could not have been ſaid to have 
connived at their Ignorance, but muſt 
over-look the moſt flagrant Abominati- 
ons, done in Contradiction to the Light 
of Reaſon and their own Conſciences, and 
that in the moſt provoking and moſt un- 
pardonable Manner, being, for ſo many 
Ages, publickly e N and e 
ouſly profeſſe. 
wen the 63d Page. you ay. chat Reve- 
Lion was: given more effettually to re- , 
claim the Wickedneſi of theſe Days, and 
to reſtore their religious Worſhip to the 
original, uncorrupted, rational Service of 
the Deity; which, to me, ſuppoſes that 
there had once been ſuch a rational un- 
corrupted Worſhip as you mention ; for 
Reſtoration implies a Recovery of ſome- 
thing loſt, or a Reſtitution to its for- 
mer State. But I challenge you to tell 
me any one Nation under Heaven, whoſe 
Worſhip was thus rational and uncor- 
rupted, *till Revelation taught us this 
reaſonable Service, and inſtructed us in 
the Purity and Spirituality of it. Give 
the Lord therefore the Glory due unto 
hit Name, who has ſent that Light in- 
#0 the World, which if we follow, Ve 


12 ſhall 
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hall not walk in Darkneſs, but ſhall have 
the Light of Life. | 

"Whence this great Concern or Jealou- 
ſy for human Reaſon ſhould ariſe, is not 
conceivable to me; I muſt own you 
have a great Value for it, and indeed ſo 
ought every Man; but I fear your Zeal 
for it tranſports you beyond its Bounds, 
or otherwiſe, you would not ſay in your 
65e Page, that it is the brighteſt and 
moſt glorious Ray of the divine Nature: 
For has not Revelation quite outdong 
it? Has it not removed its Imperfecti- 
ons, ſupply'd its Wants, and manifeſted 
its Inſufficiency? You acknowledge this 
to be true, in a great meaſure, in divers 
Parts of your Book, as the 7* and 47" 
Pages. And ] do aſſure you, the Light 
of Revelation, as far exceeds Reaſon, or 
the Light of Nature, as the Light of the 
Sun does that of a Candle, or the Twink- 
ling of a Star: Yet by the Tenour of 
your Writing, Reaſon muſt be equally 


capable to direct us to the Knowledge 


and Practice of thoſe Duties, by which 
we are entitled to the Favour of God, 
or elſe the Juſtice of God ſhall be im- 
peach'd and revil d, as Page 43, Sc. will 
; Wi 
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will you thus audaciouſly turn upon your 
Maker, and demand of him, why he made- 
you ſo? Ought not all Men, in all Ages, 
rather to be thankful for their Being, let 
its Condition be never ſo mean, nor ta 
be di/atisfy'd, becauſe we have not more 
Light to guide us; nor to ſeek for it 
contrary to his reveal'd Will; nor when 
it is ſo plentifully imparted; to upbraid 
our Donor's Bounty, and moſt ungrate- 
fully ſay, he has given us more than 
we wanted. Your Pleading for the Suf- 
ficiency of Reaſon, is but one Remove 
from this Sin, which 1 fear you will 
draw upon you, becauſe 1t is the Un- 
bappinefs af you prodigious Men of Rea- 
ſon, to be prodigiouſly Proud alſo, which 
is always accompanied with logratitude 
and Impiety. 

Neither can it be thought altogether 
foreign to the purpoſe, if I remark the 
vicious Taſte of the preſent Age, in co- 
pying after the Arian Biſhops, Acacius, 
Actius, Eugoius, Sc. of which Hittori- 
ans give this Character, that they were 
iii & dir, CUnNINg Reaſon- 
ers and eloquent Speakers, ſtiff to their 
Dpinians and would not ſtir an Inch fram 

1 their 
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their own Reaſon, tho' directly contrary 
to the Word of God: Upon which they 
began to lay aſide the Scripture in their 
publick preaching, their Sermops, as Ho- 
Som. ſays — they call'd Lectures 
of Moralicy.” And have not our Preſs 
and Pulpit taken the ſame Turn? Is 
any Thing t6 be met with but Reaſon 
and Morality, as eclipſing the Excellency 
of what is divine, by making Way for 
the Preference of human Reaſon? In- 
ſomuch that that Preaching is now in- 
deed counted Fooliſhneſs, by which a- 
lone G04 5 ordained Mankind fours 
br -/aved. 0 

But finally, to contribute to the Eaſe 
of your Mind, and that you may not 
be under any further Apprehenſions on 
Account of human Reaſon, remember, 
what you ſay in your laſt Page, that Re- 
velation has deliver'd it from its Corrup- 
tions, and reſtored it to its original Pu- 
ity. This, I think, is doing it Honour 
and Service too; for had not Revela- 
tion diſpelled this Darkneſs, it is to be 
believed, from the Experience of ſo great 
a Number of Years, that we were ut- 
2 To es ihne A. Sozom. Lib. iv. 
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tefly unable and inſufficient to have de- 
liver'd our ſelves, we muſt {till have 
been without God in the World, our 
whole Souls clouded with the groſſeſt 
Obſcurity, and over-run with Corrup- 
tion, Impurity and Profaneneſs. Turn 
then your Reaſon to the Light of Re- 
velation, and you will find its Faculties 
enlarged, your Doubts and Anxieties all 
removed, and be convinced at once, how 
injurious you may be to your ſelf, and 
the reſt of Mankind, when your Zeal 
miſguides your Judgment, and makes 
you run ſuch Lengths on Reaſon's Side, 
that you expoſe and diſhonour a much 
better Cauſe than what you undertake 
to defend. Beſides, has not Reaſon its 
perfect and more adequate Work, whilſt 
there is a Light in the Heavens, an Ani- 
mal in the terraqueous Globe, a Tree, 
a Shrub, a Plant growing out of the Earth, 
or a Mineral in its Bowels? Religion is 
none of its Concern, unleſs it be to 
vindicate and aſſert its Honour and Au- 
thority; God himſelf having reveal'd 
every Thing that tends to our Happi- 
neſs or Perfection, in this Life, and 


moſt aſſuredly told us alſo, what we 
muſt 


* 4 to 5 wet in ober, For 
. . Reaſon:t to meddle further, (eſpecially in 
_ the manner you uſe ir) may beget Pre- 
juice; but never Satisfaction; it may 
diſtract the World, and involve mankind 
in endleſs Doubts and Perplexities, but 
never will add to any Man's Peace, to the 
ſettling of his Mind, or tend to his Con- 
© fon: Not that Chriſtianity declines or 
is afraid of the ſtricteſt Enquiry that 
Reaſon” can make; for enquire fairly 
an leave your Pre judices behind you; 
and you will find the molt irrefragable 
Arguments to confirm the Truth of it; 
and the moſt powerful Motives to ins 
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